
STOP 



Early Journal Content on JSTOR, Free to Anyone in the World 

This article is one of nearly 500,000 scholarly works digitized and made freely available to everyone in 
the world by JSTOR. 

Known as the Early Journal Content, this set of works include research articles, news, letters, and other 
writings published in more than 200 of the oldest leading academic journals. The works date from the 
mid-seventeenth to the early twentieth centuries. 

We encourage people to read and share the Early Journal Content openly and to tell others that this 
resource exists. People may post this content online or redistribute in any way for non-commercial 
purposes. 

Read more about Early Journal Content at http://about.jstor.org/participate-jstor/individuals/early- 
journal-content . 



JSTOR is a digital library of academic journals, books, and primary source objects. JSTOR helps people 
discover, use, and build upon a wide range of content through a powerful research and teaching 
platform, and preserves this content for future generations. JSTOR is part of ITHAKA, a not-for-profit 
organization that also includes Ithaka S+R and Portico. For more information about JSTOR, please 
contact support@jstor.org. 



NOTICES OF NEW BOOKS. 

Volkerbund und Rechtsgedanke. Von Eduard Spranger. Leipzig, Fe- 
lix Meiner, 1919. — pp. 26. 
Die Staatsidee des neuen Deutschland. Prolegomena zu einer neuen 
Staatsphilosophie. Von Traugott Konstantin Oesterreich. Leipzig, 
Felix Meiner, 1919. — pp. 32. 

These two little books, written after the signing of the armistice and 
before the completion of the Versailles treaty, offer a philosophy of the 
state antagonistic to the power-theory which found so many champions in 
Germany before and during the war. The first one comes from Professor 
Spranger and was originally presented as an address to the student-body 
at the University of Leipzig. Although his ideas are in general agreement 
with the traditional democratic theory, occasional traces of the old German 
temper are not wanting. It is quite natural that the philosopher of a 
people that looked upon God as its ally should, in the hour of defeat, seek 
to explain the tragedy and deny its guilt by interpreting the catastrophe as 
a crisis of the Weltgeist. " What we have experienced during these latter 
years lay, in its tremendous fatefulness, beyond willing and not-willing, 
beyond guilt and innocence. It was the fate of God in the world, a crisis 
in the world-spirit." From the Machtstaat we are turning to the Rechts- 
staat, from the power-struggle of the nations in the world-war we are 
turning to a stage on which the idea of justice shall rule and operate as a 
dominating force in the councils of the nations. 

The discarded natural-rights philosophy again finds favor in Professor 
Spranger's eyes, and the teaching of Rousseau, Kant, and Fichte with its 
ideal of a Rechtsgemeinschaft is made the basis of his theory. The right 
is the expression of the common will, which is not the will of the mere 
majority, but an over-individual, impartial, neutral will that manifests 
itself in purely universal laws. Such a will creates the right ; it will always 
remain an Idea ; not a dead one, however, but one that is destined to move 
the world. 

The Rechtsstaat must be grounded upon the principles of popular sover- 
eignty, human rights, and the division of powers. By extending these 
principles we reach the league of nations, based upon the solidarity of the 
peoples, the freedom and equality of the nations, and the creation of super- 
national organs. The absolutism of the national claims to power — impe- 
rialism — yields to the higher idea of a right uniting the peoples : not my 
country right or wrong, but fiat justitia pereat injustum. This means self- 
determination, freedom and equality of nations, — a freedom, however, that 
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embraces duties as well as rights, and an equality before the law of justice. 
No nation has the right to live an unrestrained life — that was the system 
of imperialism ; each has the duty to subordinate itself to the universal 
principles and rules of the over-individual common will (Gesammtvnlle) , — 
principles, after all, which its own rational will accepts. 

In such a league the question of the organs is of the utmost importance. 
Neither the governments nor the diplomatists should be the deciding 
factors in it ; there must be a representation of the peoples and an inde- 
pendent judiciary above the states. The judgments should be executed 
by the united governments. The conscience of the world must become so 
purified that he who fights against the right fights against all mankind. 
It makes a great difference whether wars are waged in the name of power 
or in the name of justice, whether they are supported by individual in- 
terests or by the solidaric culture-interest of humanity. The main thing 
is that the principle be once proclaimed ; and the way to proclaim it would 
be to conclude a peace in accordance with Kant's preliminary article " that 
no treaty of peace be held valid that is made with the secret reservation 
to be the matter for a future war." 

Professor Spranger concludes with a consideration of the draft of the 
Versailles peace. He finds in President Wilson's speeches the old exalted 
thoughts of German philosophy which, he says, cannot be strange "to us 
of the land of Kant and Fichte." He remarks incidentally that we have all 
been obliged to re-learn our lessons, and not only the Germans : guilt and 
counter-guilt are equally balanced, and this is no time for recriminations. 
The pure will to sincerity (Wahrhaftigkeit) has removed the curse even 
from the house of the Atridae. He thinks that the hunger suffered by the 
German people has been a recompense for the devastation wrought by the 
German armies in France. His criticism of the treaty is that one does not 
feel in it the heart-beat of humanity. It is an alliance, not a league; we 
miss in it also the legislating parliament of states, the genuine organ of 
the universal popular will; there is no union, based on equal rights, of 
culture-states bound together by an international social contract. We have 
a circle of the elect before whom the outcasts stand rightless until they 
are called ; and the question is whether they ever will be called. Fearing 
that Germany may not have made sufficiently clear her wish to become a 
real member of the community of nations, Professor Spranger asks the 
academic youth of Leipzig to express themselves in favor of a genuine 
league of nations. " Let us proclaim to the world that we too have a 
sense of justice." " Our people too has preserved a bright spark of the 
free spirit of justice which was once set ablaze by Rousseau, Kant, and 
Fichte." "We know what is demanded of us and that we must exercise 
self-restraint. We know no less that we may make demands in the name 
of justice and that the will to self-assertion is no wrong but a primeval 
right." He finds the armistice conditions hard, and ends : " I do not wish 
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to speak of the right of revenge but of understanding. Let them beware 
lest they arouse in us the terrible power of the outraged sense of justice. 
Let them rather give us proof of a new spirit, and they will find in us the 
pure will to loyal cooperation." 

Professor Spranger emphasizes the attribute of justice in his conception 
of the state, while Professor Oesterreich lays the chief stress upon its 
cultural function : only in so far as the state performs its cultural func- 
tions does it justify its right to exist'. According to him, the insurance- 
society idea of the state and the utilitarian materialistic socialistic theory 
that aims at a just' distribution of wealth are equally inadequate. The 
real worth of the German state lies neither in its purely political existence 
nor in its physical power, but solely in German culture: this alone justifies 
it and the sacrifices that may be made for it's preservation, and is itself 
an ultimate value. Here we seem to be back again in the old German bogs 
of chauvinism, but that is not where Professor Oesterreich intends to 
carry us. He does not mean that German Kultur is the only Kultur worth 
while ; indeed, he repudiates as megalomania or falsehood the pangerman- 
istic attempt to contrast German culture and Anglo-Saxon culture as 
genuine and pseudo-culture. He does not mean by the absoluteness of 
the value of German culture that it is the highest, by the side of which 
there is none of equal worth. 

The particular state has its meaning in the cultural life evolving within 
it; similarly, the totality of states has a meaning only in so far as it 
provides the frame-work in which the different nations may unfold their 
spiritual individualities. There is no other, transcending value, and for 
this reason the entire organization of international political relations must 
be subordinated to the cultural functions of the states. Hence the new 
organization of the world, the fixing of the right's and duties of the states, 
should be merely the external expression of the worth-conscience (Wert- 
gewissen) of our age. 

Upon this conception of the state Professor Oesterreich bases his idea 
of a just peace : it must be one that will make possible the continuance and 
further development of German Kultur. Since Kultur is impossible with- 
out political unity, the political connection between such parts of the 
German state as are fully German must be preserved, and only between 
such parts. Poland and Alsace-Lorraine, for example, have had for Ger- 
man culture the significance, at most, of colonies ; their autonomy or even 
separation ought to have been encouraged. For the same reason a German 
territory (like Austria) should be admitted to the German union. The 
notion of world-rule by a superior leader -people is a dream ; for the Ger- 
mans such a dream was nonsense: they do not possess the political gifts 
for such a role, and so they will have to be satisfied with smaller colonial 
dominion in the future. Moreover, world-domination by a single state is 
undesirable from the cultural standpoint; the loss of political sovereignty 
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weighs like lead upon the cultural life of a people. More important than 
the possession of a few shreds of foreign territory is the reconstruction 
of Germany's national economy and the restoration of the material founda- 
tions of her Kultur. This she must ask in the interest of her cultural life, 
which belongs not only to herself but to all mankind. Too much stress, 
however, must not be laid upon the economic development: the greatest 
period of German culture was not a period of material wealth. Never- 
theless, the extension of cultural values is dependent upon the prosperity 
of the people, and the elevation of the masses to a higher level is demanded 
by the moral consciousness. 

As I have said before, these two writers agree in repudiating the phi- 
losophy of might; the one, however, sets up justice, the other Kultur as 
the ideal to be aimed at in regulating both the life within the state and 
the relations between states. The two views need not be conceived as 
antagonistic, for justice implies respect for the civilization of other peoples, 
and civilization in the real sense of the term includes justice, a just regard 
for the rights of nations and of individuals. Nevertheless, the idea of 
justice is to be preferred to the Kulturidee ; we are more apt to be influ- 
enced by the appeal for the protection of human rights than by an appeal 
for the promotion of a people's culture ; and it is easier to operate with the 
conception of justice than with culture-values. There may be some hope 
of our success in preventing injustice in the world, but how shall we judge 
the value of the different civilizations in the scheme of things? What kind 
of international framework, for example, shall be provided that will per- 
mit the unfolding of the spiritual individuality of our neighbor Mexico 
alongside of our own ? 

Frank Thilly. 
Cornell University. 

Mysticism and Logic and Other Essays. By Bertrand Russell. New 
York, Longmans, Green & Company, 1918. — pp. vii, 234 
All the papers collected in this volume have been published before, 
either in the journals or in earlier books. They are, in fact, well known 
to all readers, and comment on them, unless as part of a more extended 
examination of Mr. Russell's philosophy, would be out of place. Of the 
first' five papers, which are more popular in nature than the remaining five, 
" The Free Man's Worship " is far the most notable. It is not too much 
to say that this essay has already attained somewhat the position of a 
philosophical classic; certainly it would be difficult to name an essay by 
any other living philosopher which possesses equal distinction of style. 
The last five essays in the volume include a Herbert Spencer Lecture, an 
address to the Manchester Philosophical Society, and two papers read 
before the Aristotelian Society. Of these, the one entitled "On The 
Notion of Cause," though perhaps the least typical of Mr. Russell's phi- 



